158                  PanchapadiKa

Hence Padmapada says that "the enJoyer has the ^Icar-
yakarana sanghatadhyasa^ (super imposition of the causaj
aggregate) whence he is not able to cognise the self as dis-
tinct from the self which is svayam Jyotih^. To this the;

objection is ; The enjoyer is not svayam jyotih ; but is one
apprehended as the ^aham pratyaya^ (object of I). Padma-
pada states that be will explain later on how the enJoyer is-
svayam jyotih.

The self, then is apprehended not as united to the body
but as distinct from the "body.

This position is objected to. The self is not apprehen-
ded as distinct from the body because we do not have the;

^heda jnana samagri9 (the knowledge of difference). We
have the self and the body. To cognise the difference, we
require not the knowledge of the self and of the body, but a.
third knowledge which alone comprehends- difference. In
having the knowledge of the padartha we aie also having
the knowledge of difference. As such when I say 'aham*
I have the knowledge of the 'atma padartha'; and this
knowledge itself gives us the knowledge of difference. This
itself is the required pramana. Prior to this third know-
ledge there can be no apprehension of difference, and then
the two terms being intermixed there can be no knowledge:

of the dharmi and its pratiyogin. And in the absence of
this knowledge there can be no knowledge of difference. As
Padmapada puts the objection : How is it that the enjoyer
who is the svayam jyotih does not have the prakasa as be-
ing distinct from or as excluding the 'karya karana san-
ghata' ?

The reply : Bverywhere the cause for the non- appre-
hension of difference is only the 'samsargadhyasa' (rela-